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SHABBATHAI ZEVI AND HIS FOLLOWERS. 



[The Committee of Publication, finding it impossible to reduce the orthog- 
raphy of all oriental words which may occur in this Journal, to a uniform 
system of their own, have adopted the principle of leaving the orthography 
in each paper as they find it, except where there is a manifest oversight.] 



The followers of Shabbathai Zevi are, properly speaking, 
a Jewish, sect. Scattered fragments of tliis singular body 
of religionists still exist in Christian countries on the con- 
tinent of Europe, and are reckoned among the Jews. They 
are, however, utterly abhorred by the Jews, as chargeable 
with the most damnable heresies and practices. Little is 
known of their true tenets. Those of them who are living 
in Turkey profess Mohammedanism ; they send their chil- 
dren to Mohammedan schools, dress and conduct themselves 
like Mohammedans, (except that they do not go to the 
Mosques,) and enjoy the civil privileges connected with the 
profession of Islam. The moral character of those who 
live in Turkey is unimpeachable. Drunkenness, lying, pro- 
fanity, adulterjr, and the like, are unknown among them. 
On the subject of taking an oath, they cherish the principles 
of the Quakers. In this particular, however, they are not 
alone. The religious history of such a body cannot be un- 
interesting, especially if it be true, (which is said of them by 
some,) that their tenets are akin to the doctrines of Chris- 
tianity. This would seem highly probable from the char- 
acter of those Eabbinic works which have been in the high- 
est esteem among them from the very beginning of their 
sect, of which I shall have occasion to speak in the sequel. 
But of the truth of the assertion I was satisfied by a com- 
munication, addressed to me not long ago by one of their 
chief men, in which the writer makes a simple and candid 
statement of some of the articles of their faith. I have the 
more confidence in the candor of his statement, as he was 
cautious enough, neither to write the paper himself, nor to 
sign it. It was dictated by him, while surrounded by others 



of liis sect, to a person of anotlier religion, in wliom I hare 
reason to place the utmost confidence, but wlio, being no 
Mohammedan himself, could not be admitted in a Moham- 
medan court of justice as a witness against one professing 
Islam. Thus, while the true author of the paper remained 
perfectly uncommitted, he had no reason to hide any thing 
that may have appeared to him important to be mentioned. 
So far as I know, this paper exhibits the only authentic 
confession of faith of this singular sect, extant beyond its 
own little circle. Its members naturally publish nothing 
to the world, least of all those of them who profess the Mo- 
hammedan religion. To my knowledge, there is but one 
book of their sect known to the public. This purports to be 
an historical account of it by one of them whose name was 
Abraham Konki, ^p2ip d!^~la^?, but it is said to be merely 
a collection of senseless miraculous legends of their pre- 
tended Messiah, and of his prophet Nathan. I myself never 
saw the book. These considerations led me to translate the 
communication in question from the original Turkish. But 
as this sect is so very little known in America, I thought it 
best to improve this opportunity for presenting the reader 
with a brief account of its origin. 

Shabbathai Zevi was the third and youngest son of Mor- 
decai Zevi, a petty merchant in Smyrna. He was born in 
1625, and distinguished himself early, by a most extraor- 
dinary acquaintance with the Talmud, which he had mas- 
tered at the age of fifteen. He proceeded to the Kabbala, 
which he finished in about three years. Being eighteen 
years old, he became a regular Hakam or Eabbi. He im- 
mediately began to lecture in public on the Kabbala, and 
thousands flocked together, even from distant places, to listen 
to his superior wisdom. He paid great attention to ablu- 
tions, and ascetic severities, such as fasting, etc. Contrary 
to the habits of the Jews, he married late. He had passed 
his twentieth year when he espoused the most beautifiil girl 
in Smyrna. However, as he never approached his wife, he 
was obliged by her father to divorce her, which he chd soon 
after the marriage ceremonies. This singular proceeding 
he repeated, naturally always with the same result. Mean- 
while, he carried his religious austerities farther every day, 
and multiplied his washings ; and yet his health appeared 
perfect, and his personal beauty was extraordinary. 



At the age of twenty-four, he began to disclose to his 
more confidential disciples that he was the Messiah, the son 
of David. He pretended to know the true pronunciation 
of the name Jehovah, mni, and pronounced it publicly. 
The Session of Eabbis warned him not to do so, and being 
disobeyed by him, excommunicated him, declared his assas- 
sination to be a good work, and agreed to pay the murder- 
er's forfeit due to the Turkish Treasury, from their public 
funds. 

Shabbathai Zevi now fled to Salonica, where he was re- 
ceived with honor, subsequently warned as in Smyrna, and 
ultimately anathematized. Athens, Alexandria, Cairo, and 
finally Jerusalem, became in turn places of refuge for him. 
At the latter place he remained several years, lecturing pub- 
licly, and fasting constantly, which much increased his re- 
nown for sanctity. In Gaza he made the acquaintance of a 
German Jew named Nathan Benjamin, in whose family he 
remained several weeks. This was on his journey to Jerusa- 
lem, but it ought to be said here, that his introduction to, 
and temporary residence in, the family of Nathan, are not 
as authentic as most facts of his history. Be that however 
as it may, after Shabbathai Zevi had spent a few years at Je- 
rusalem, Nathan Benjamin appeared suddenly in the char- 
acter of a prophet, and said, "A man of Smyrna, called 
Shabbathai Zevi, is the true Messiah. He will redeem Israel 
from the yoke of bondage. The two fast-days, the 17th of 
Thammuz and the 9th of Ab, are no more to be kept. The 
Messiah is born, and will soon appear, and place the diadem 
of the Sultan on his own brow, as may be proved from the 
Kabbala, etc., etc." He wrote letters to the Rabbis of the 
land, saying that the Messiah would disappear for some time, 
to meet Moses, who was risen from the dead in the country 
Sambation, to marry Rebecca, the daughter of Moses, and 
in company with him to bring the ten tribes across the river 
of that name. The Messiah was to enter Jerusalem upon a 
lion which came down from heaven, the tongue of which 
was a seven-headed serpent, spitting fire, slaying multitudes 
by the way on every side. After his entrance, God would 
let down from heaven a temple made of gold and precious 
stones, the Messiah would ofier sacrifices, the resurrection 
of the dead would then take place, etc., etc. A tremendous 
excitement was produced in the minds of the Jcato. 
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Meanwhile, Sliabbathai Zevi continued to lecture at Jerusa- 
lem, and married again, as formerly, while his brothers, resid- 
ing in Smyrna, secretly urged his Messianic claims, and not 
without success. On a sudden, at Jerusalem, in 1665, Shab- 
bathai Zevi publicly proclaimed his own Messiahship. Rab- 
binic opposition arose in Jerusalem, and every where, and he 
fled again to Smyrna. In Constantinople, he was condemned 
by a convention of thirty-five Eabbis. Notwithstanding this, 
he was received at Smyrna like a God. In the streets, many 
Jews prostrated themselves when he passed, and kissed his 
feet. His public discourses were listened to with rapture. 
Hundreds accompanied him, as a kind of cortege, wherever 
he went. A deputation from Aleppo waited upon the new 
Messiah. The prophet Nathan also arrived, and preached his 
Messiahship. For many nights the excited multitude, headed 
by Shabbathai Zevi, or by Nathan, made processions through 
the streets ; Hebrew hymns were sung, till about midnight, 
and the rest of the time till morning Avas devoted to read- 
ing at home. The opposition of the Rabbis of Smyrna was 
in vain. The influence of Shabbathai Zevi was so great, 
that many of them fled for their own lives. He was master 
of the Jewish community there. His house was a palace 
crowded with applicants for a short audience, and so great 
was their number that many of them were obliged to wait 
several weeks for their turn, as the Messiah would see only 
forty or fifty persons a day. In all synagogues, prayer was 
made for him, the forms of public prayer having been alter- 
ed. Instead of the Sultan, Shabbathai Zevi was blest in 
the public prayers on the Sabbath. 

Now, the religious epidemic spread like wildfire. Men, 
women and girls prophesied. Rabbi Mose Kernel, at Con- 
stantinople, had convulsions, danced, and extemporized He- 
brew poetry in the later corrupt dialect of the Kabbala ; and 
all he said, or sung, was carefully preserved by two amanu- 
enses, like the ecstatic effusions of a Mohammed. Nearly 
the whole community of Jews in Constantinople was in 
flames. The unbelievers preserved a prudent and necessary 
silence. 

In 1666, Shabbathai Zevi proceeded to Constantinople, 
to present himself to the Sultan. His blind adherents had 
urged this ruinous measure. At that time no steamer ran 
between Constantinople and Smyrna. He was five weeks 



tossed upon the Avaters by contrary winds, without being 
able to command them " Peace, be still." On his arrival in 
Constantinople, he found that the Sultan was absent in 
Adrianople. Immediately, he was surrounded with admir- 
ers, almost worshippers. 

At last the Sultan took cognizance of the matter, and 
sent orders for the apprehension of Shabbathai Zevi. After 
an interview with the Grand Vezir, he was sent to Kutayah 
as a prisoner of State, his friends being permitted to wait 
upon him. One of the original narratives of his life states 
that he was beaten, and confined in prison. But all this 
was explained by his followers as one of the most certain 
proofs of his Messiahship, while visitors and presents with- 
out end convinced him that the interest in his person was 
not impaired, and he continued his arrogant claims. The 
9th day of Ab, from having been a day of fasting, became 
a day of rejoicing, because it was the Isirthday of the new 
Messiah. Eycaut, who himself collected at the very time 
the most accurate information as to the nature and extent 
of this strange excitement, says, " In all places from Con- 
stantinople to Buda, (Pesth,) in Hungary, I perceived a 
strange transport in the Jews, none of them attending to 
any business, unless to wind up former negociations." In 
Salonioa, "all business was laid aside," he says, "no one 
worked, or opened shop, unless to clear his warehouse of 
merchandize at any price." This may give us an idea of 
the effect produced by this wonderfid character, and his 
arrogant and adventurous proceedings. The crowd of his 
visitors is said to have been so great that a dearth ensued 
in the city of Kutayah. The autumn of 1666 now set 
in. All the time that Shabbathai Zevi lived in Kutayah, 
his followers indulged the most extravagant hopes, and 
their preparations for the triumph of their cause were not 
at all behind their thrilling anticipations. While he him- 
self lived like a prince, his followers were constant in their 
ascetic exercises and austerities, in order to prepare them- 
selves for the expected sinless and glorious kingdom of 
their Messiah. Their love of money vanished as vapor be- 
fore the rising sun ; all unclean animals were carefully re- 
moved from their dwellings ; the copies and portions of the 
Law possessed by them, worn, or put into their door posts, 
were carefully re-examined, and all mistakes removed ; 



beneficence was practiced; schools were opened, and sup- 
ported; and every one prepared for the appearance of Ehjah, 
the fore-runner of the Messiah, and not a few had aheady 
seen him, told the story, and poured oil upon the general 
conflagration of the Jewish mind. 

But another great character appeared upon the stage. 
Eabbi Nehemiah, sent from Poland for the purpose, arrived, 
disputed with the pretended Messiah for three days, and 
charged him repeatedly and publicly with being an impos- 
tor. Eabbi Nehemiah was a great Kabbalist. A great 
excitement among the Jews of Kutayah was the conse- 
quence. They would have torn the hated sceptic to pieces, 
with his companions, had he not declared himself a Mo- 
hammedan, and thus saved his own life and that of his 
train. But the contest did not end here. Eabbi Nehemiah 
requested the Grand Vezir to send him to Adrianople, to 
warn the Sultan against this deceiver. This was done. 
Nehemiah had an audience with the monarch, and the re- 
sult was, that Shabbathai Zevi was summoned to appear 
before Mohammed IV. But in all cities, prayer was made 
for him, and a great company followed him to the Imperial 
residence. He was escorted to the Sultan by four officers. 
I will relate this memorable audience in the words of one 
of the original narrators of these events, who was an eye- 
witness of all that came under the observation of the exci- 
ted public. 

"The Sultan sent four messengers to bring Shabbathai 
Zevi to him, and they brought him, and he stood before 
him. And he did him great honor ; for the custom of the 
kingdom of Ishmael is that, when an ambassador of another 
king comes to appear before the Sultan, he is not permitted 
to see his face, but the Sultan speaks Avith him only from 
behind a curtain. With Shabbathai Zevi he spoke face to 
face. Now when Shabbathai Zevi came before the Sultan, 
he fell upon his face to the ground, and bowed himself, and 
the king commanded him to rise up ; and he placed him- 
self upon his knees. And the Sultan spake to him and 
said, 'Behold, I have heard much concerning thee, that 
thou art a man of God, and that thou desirest to redeem 
Israel from their captivity, and to bring them to Jerusalem, 
which is in my country. Speak the truth in this matter. 
If thou art truly a messenger of the God of Abraham, as 
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Moses and Aaron were true messengers, then do a mir- 
acle before me, as they did before Pharaoh and his servants. 
Then shall my hand be with thee, and I will give thee help 
and protection in all my Empire, and will acknowledge the 
Jews as my brethren. And now answer my question.' " 

" And Shabbathai Zevi answered, with a trembling heart, 
and said, ' My lord, the Sultan, I am a Jewish Eabbi. I 
fear the great God, the God of Abraham, from my youth 
till now. As to what men are saying concerning me, that 
I am the Messiah, when it shall come to pass at the time 
accepted by the great God, the question will be settled, 
whether it shall be accomplished by my hands, or by those 
of another man. This is known to our God.' Wlien the 
Sultan heard his words, he was wroth, and said, ' If it be 
true, according to thy words, that thou fearest God, I will 
prove thee, as thy father Abraham was proved.* I will 
order that thou be stripped of thy clothes, and will shoot 
three arrows into thee. If thou remainest alive, I also will 
acknowledge thee, and receive thee as the Messiah.' Then 
Shabbathai Zevi bogged that he might escape, and obtain 
mercy, and not be subjected to the evil of being shot with 
arrows. For he feared that he should not stand in the tiial. 
Then the Sultan said to him, ' If thou wilt be a Thogarmitc, 
(Mohammedan,) like unto me, I will pardon all that tliou 
hast done.' When Shabbathai Zevi heard this, he took an 
Ishmaelite turban from the head of one of the servants, and 
put it on his own head. With this the Siiltan was well 
pleased, and the thing was right in the eyes of all his princes. 
And he remained in the king's palace, and ate with them 
their unclean meat, and defiled himself with their meat and 
their drink, and went to their houses of prayer." 

This was on the 24th of September, 1666. The name of 
Shabbathai Zevi became Mehmed Effendi. The particulars 
of this interview of the pretender ivith the Sultan are vari- 
ously stated by various persons, but the account of it which 
I have here translated appears plausible in every part. Ac- 
cording to this account, Shabbathai Zevi answered shrewdly, 
and if he was acknowledged to be a Mohammedan merely 
for his placing a turban on his head, it is easy to see how 

* According to the Koran, he -was thrown into a furnace of fire by Nimrod, 
for refusing to practice idolatry, and came out of it unhurt. 
VOL. i:. 2 
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he could justify tlie step before Ms own conscience, and still 
continue to keep up, to some extent, the expectations of the 
more ardent of his followers. However this may be, an- 
other Hebrew narrative, by Eabbi Tobiah Hakkohen, who 
was born in 1659, and practised medicine at Adrianople 
soon after this event, states "that, from the time when Shab- 
bathai Zevi became a Mohammedan, many Jews, Moham- 
medans and Kenegades joined themselves to him, and fol- 
lowed him ; and that he still lived as he had used to do ; 
that he prayed sometimes in the Jewish way, sometimes in 
the Mohammedan way, and did many other strange things ; 
until the king saw that there were many who adhered to 
him, and apprehending that at last evil might result from 
it, sent him to a fortress, and showing himself still as his 
friend, gave him an office and authority in the fortress. In 
reality, they kept him there in order to see what would be 
his end." He soon became sick, and died September 10, 
1676.* 

When Shabbathai Zevi had become a Mohammedan, the 
Rabbis of Constantinople pronounced the anathema upon 
all who should follow him. He wrote a number of letters, 
and other pieces, and sent them abroad, still urging his 
claims. His followers pretended that the true Shabbathai 
Zevi had ascended up to heaven, and that a mere similitude 
of him had professed Islam. The prophet Nathan fled to 
Damascus, but kept up an intercourse with the members of 
the sect in Smyrna and Broosa. In 1677, he came to 
Broosa, and a temporary excitement was produced in that 
city, and in Smyrna, which threatened to be dangerous to 
public order and security. But the curse of the Synagogue 
of Constantinople, and the qiriet contempt with which the 
Turkish Government now treated the whole matter, induced 
the prophet to leave Broosa again, and go to Smyrna, where 
he kept himself for some time in great seclusion. Subse- 
quently, he recanted his erroneous opinions, and was re- 

* Some say that, at the request of the Rabbis of Constantinople, which they 
backed with an enormous present in money to the Grand Vezir, Shabbathai 
Zevi was removed to Bosnia, where he died of colic on the Jewish Day of 
Atonement. Others say that he was secretly beheaded. There can be but 
little doubt of his having died a violent death, considering the rage and the 
fear of the Rabbis, and the habitual "auri sacra fames" of the Turkish 
officers. 
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ceived again into tlie Jewish community. This was done 
in Venice. He was never afterwards heard of. 

After the death of this remarkable man, liis sect, instead of 
vanishing from the tlieatre of Jewish history, burst forth, 
and the ideas of Shabbathai Zevi were propagated far and 
wide. This shows that his chiims to the Messiahship were 
by no means all that his disciples had learned from him. 
The charm of his doctrines was most wonderful. Not onljr 
were many of his enemies reconciled to him, even before 
his death, but when he was dead, his former greatest enemy, 
Eabbi Nehemiah, became a convert to his opinions, pro- 
claimed his religion in many countries, bore the anathema 
of the Synagogues of Poland, suffered the severest priva- 
tions for his new faith, and died at last, at Amsterdam, a 
blind beggar, admired for his talents and learning, but exe- 
crated for his religious peculiarities. The doctrines of 
Shabbathai Zevi found adherents, often very numerous, 
not only in the East, but along the northern shores of 
Africa, as far as Morocco and Fez, and spread abroad in 
Europe, from South to North, as far as the Jewish race was 
then tolerated. 

As might have been expected, this sect, so destitute of a 
solid basis, slowly declined, notwithstanding the great tri- 
umphs it had at first ; and at present its members are but 
little known as such. Many of the followers of Shabbathai 
Zevi who lived in Turkey, became Moliammedans ; in other 
places they are looked upon, generally, as Jews, though 
hated and cursed by them. 

But not to pursue the history of this singular Jud^eo- 
Mohammedan sect, it may be interesting to some readers, if 
we cast a glance at its literary basis. This is nothing else 
than the esoteric Jewish system of doctrine, called the Kab- 
bala, or Tradition, by way of eminence, the chief and ma- 
turest fruit, as well as the most legitimate and satisfactory 
interpreter of which, is the Book Zohar, or rather the 
Zoharic literature, lor the oracles of this system form a con- 
siderable collection of books. 

JSCeither time nor space will permit me, here, to enter into 
an exposition of the Zoharic doctrines, so far as they have 
been dug up from beneath the rubbish and dust of Talmudic 
admixture, both in matter and form. I beg to direct the 
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reader who desires fartlier information on tlie subject, to 
Tholuck's Commentatio de Ortu Cabbakie, printed at Ham- 
burg, in 1837. This is, perhaps, the work most accessible 
to the American student, beside being of small compass and 
thorough research, while it also indicates the more exten- 
sive works on the subject; most of which, however, are 
sufficiently known to the biblical student, by the frequent 
references to them in able commentaries on the Scriptures. 
Much has been said, and still more conjectured, of the age 
and origin of the Kabbala itself, aside from the question of 
the age of the Zohar. Thus much seems at present to be 
certain, that no traces of such an esoteric system can be 
found earlier than the eighth century. Still, if no such 
system is discoverable before, or even at that time, it would 
be hasty to conclude that no elements of it had existed be- 
fore. When, after the destruction of Jerusalem, the people 
of Israel were scattered among the nations, and lived by 
the side of the Gnostics, the Neo-Platonists, the Sabeans, 
and the Christians, (and among the latter are especially to 
be considered those heterodox sects, and their ringleaders, 
who struggled hard, for three hundred years and more, to 
amalgamate at least the bases of the higher pagan philo- 
sophical systems with the words of Scripture, and especially 
to account for the existence of the visible world, and of 
moral evil, and to vindicate to Jesus a creatorship, a medi- 
atorship, and a divine character, but still so as to vindicate 
and secure the absolute and exclusive real divinity to the 
Father,) — ^when such were their circumstances, and such the 
influences under which they lived, and when they were 
obliged to defend the Mosaic system against antagonists thus 
armed, and bold for the attack, how could the abler among 
this people remain indifferent to modes of speculation ap- 
parently so far superior to the altercations of common Eab- 
binism; And when their external, political existence, and 
all the remains of ^ their national greatness, had been so 
hopelessly shipwrecked as to put the idea of a restoration 
of Israel, at all events, to a very great distance, was it not 
natural, that reflecting Jews should gratefully seize upon 
such speculative elements as seemed to promise a spiritual 
indemnification, so to speak, for their irreparable material 
losses ? The very sight of the Christian Church, which pros- 
pered in the midst of persecution, by the mere power of 
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truth, must have made them feel the value of moral prin- 
ciples, and the irresistibleness of intellectual superiority. 
And if they opened their sacred books, and looked into the 
Law and the Prophets, certainly there were truths scattered 
along in them, Avhich, compared with the dogmas of Eabbin- 
ism, were as living flames compared with dry bones. And 
last, though not least, should we not expect to meet among 
them, occasionally, minds constituted like that of Bacon, or 
Leibnitz, of Jacob Boehme, or Swedenborg, inclined to inde- 
pendent thought, or endowed with powers of metaphysical 
intuition, true, or false? Speculations similar to those of 
the Zoharists are rife among the mystics and poets of the 
East, as every reader of oriental literature knows ; the Jews 
lived in close contact with the Arabs, when their most im- 
portant M^orks were written ; the golden age of Rabbinic 
literary effort, closing with the death of Moses Maimonides, 
at the beginning of the thirteenth century, was but little pos- 
terior to that of the Arabs ; and the most important works 
in science and literature were cai-efuUy translated into the 
Hebrew, both from the Greek and from the Arabic. Under 
these circumstances, nothing would have been stranger, than 
that the Jews should not attempt to rear, on the divinely 
inspired basis of which they felt themselves possessed, a 
system of philosophical theogony, cosmogony, theosophy, 
and ultimately also of theology and ethics, that would bear 
a comparison with similar systems produced by Christians, 
orthodox or heterodox, aud by heathen sages. And all this 
must have begun soon after the dissolution of the Jewish 
Commonwealth, if not before. 

But to conclude, from this very plausible view, that the 
Kabbalistic books are of the age and the authorship to 
which they lay claim, would be very erroneous. This was 
done, to a very great extent, by most of the earlier critics ; 
and the sentiments of the New Testament have often been 
proved, by quotations from these and other Jewish books, 
to have been entertained by the pious in Israel eighteen 
centuries ago, while in fact all the Kabbalistic books are of 
a comparatively recent date, and some of them can be shown 
to have been written under the acknowledged influence of 
Christianity; while other Rabbinic works, used for the 
same purpose, are as recent as the latter part of the seven- 
teenth century of our era. Of no higher antiquity than 
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this, even, is the Kabbalistic book Yalhut Ruheni, so often 
quoted by Schoettgen and Wetstein, the author of which 
pubhshed it first in 1681, at Prague, where he was a teacher 
at that time. 

The three Kabbalistic boolcs which bear the marks of the 
highest antiquity, are the Sefer Bahir, the Sefer Yezirah, and 
the Sefer Zohar. The iirst I have never seen. It pretends 
to have been written by Eabbi ISTehonyah Ben Hakkanah, 
who is said to have been the teacher of Eabbi Akiba, of 
famous memory, which, if it were true, would carry back 
the book into the century before Christ. But the very first 
mention made of the book by the Eabbis, occurs in the be- 
ginning of the fourteenth century. The great Kabbalist 
Eabbi Mose Ben Nahman, who made a pilgrimage to Jeru- 
salem in 1267, knew nothing of the book. It made its first 
appearance in print at Amsterdam, in 1651. The Sefer 
Yezirah pretends to come down from Abraham, at least as 
to the matter of the book. But, although the Gemara men- 
tions a book of this title, which must have existed as early as 
the fifth or sixth century, yet, considering the language, and 
the argument, of the Book Yezirah now in our possession. 
Dr. Zunz places it between the eighth and the tenth centuries. 

We come to the Sefer Zohar, which may be considered 
the Talmud, if not the Bible, of the followers of Shabba- 
thai Zevi. It pretends to have been written by Eabbi 
Simeon Ben Yochai, about the middle of the second century. 
But, to be brief, the result of investigations made by Eab- 
bis, modern Jewish critics, and Christian writers, is that the 
original Book Zohar was composed by a certain Eabbi Mose 
Ben Shemtov, of Leon in Western Spain, who died in 1295. 
Ever since its appearance, this book has occasioned much 
ferment and dissension among the Jews, has given rise to 
other works covering the same ground, in the shape of 
commentaries, and in other forms, and has called forth the ana- 
themas of various Synagogues, against suspected individuals; 
and it is still nourishing the spirit of opposition between 
the so-called Hasidim and the orthodox Eabbinists, among 
the Ashkenazee, or German and Polish Jews, in Europe, and 
the violent antagonism between the Doenmehs and the Jews, 
in Turkey. 

The form in which Eabbi Mose Ben Shemtov presented 
his mystical cogitations to the world, is that of a commen- 
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tary on the Pentateuch. From the text of this, he takes 
occasion to speak of the most abstruse subjects within the 
compass of human speculation, in the department of reli- 
gious philosophy. In this connection, we are taught a lesson 
on the nature of Grod. Abstractly considered, he is En-sof, 
or the Endless, Unlimited, or Absolute Being ; and some carry 
the abstraction so far as to call him Ain, 'y^, or Naught, 
fearing that the idea of his being something, or some one, 
might involve a limitation, and therefore a negation, of his 
absolute existence. The En-sof reminds us of the t6 Sc, or the 
Being, of the Greeks, the highest conception to which their 
speculations reached, and which was so pertinaciously adher- 
ed to by many Christian writers, especially in the first three 
centuries, and which they labored to reserve for the first Per- 
son in the Trinity, but denied to the second and the third.* 
This Ain anticipates the speculations of the philosopher 
Fichte, who denied even the attribute of existence to God, 
to guard the absoluteness of his character ; and especially 
those of the Hegelian school of the left side, or the New 
Hegelians, whose God is Ain, Naught, imtil he gets his pre- 
carious concrete existence in the human individual, while his 
eternity is nothing but the continuance of our race. Then 
follow the ten Sefiroth, of which the Kabbalists themselves 
give us explanations differing from each other. They are 
divided into three, and seven. According to some, the first 
three are absolutely spiritual, and form what may be called 
the Kabbalistic Trinity, and the following seven are divine 
attributes. According to others, all the ten Sefiroth are 
attributes of the En-sof, or Ain. Most probably, they rep- 
resent a system of emanation. With this is connected their 
fourfold world, AzUutli, Beriah, Yezirah, Asiah, and the 
Adam Kadmon, who seems to be the first man, not the 
created concrete Adam of the Bible, but the essential ideal 
of humanity, as existing in the Divine mind, and involving 
the potential existence of creation, and of our race as the 
crown and ultimate purpose of it. I have neither time nor 
room for proof texts from the Zohar ; they can be easily 
gathered from the well-known Kahhala Demidata of Eosen- 
roth, and the Theologia Soharica of Sommer. 

* See Dorner's Zehre von der Person Christi, as the chief work on this 
subject. 
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I will add here tlie names of the ten Sefiroth, because 
they may throw some light upon the communication which 
I shall presently introduce, (1.) The highest of the Sefi- 
roth is the / am, or the Highest Crown ; on the right of it, 
(for they are arranged in a sort of descending tree,) is (2.) 
Jah, or Wisdom; on the left, (3.) Jehovah, (here pronoun- 
ced Elohim,) or Understanding ; farther down, on the right, 
(4.) JEloah, or Greatness, on the left, (5.) Elohim, or Poiaer ; 
between these last two, a little lower, and perpendicular to 
the I am, is (6.) Jehovah, or Beauty ; farther down, on the 
right, (7.) Jehovah of Hosts, or Victory, on the left, (8.) God, 
(Elohim,) of Hosts, or Honor, Tjfi; between these last two, a 
little lower, and perpendicular to the I am and Jehovah, is 
(9.) HI Hai, or the Living God, or Foundation, and just be- 
low that, stands alone (10.) Adonai, or Lord, or Kingdom. 
Of these, the four central and perpendicular Sefiroth would 
be, according to some Kabbalists, (1.) the I am, God Su- 
preme, (2.) Jehovah, or the Messiah, as uniting Greatness, 
also called Mercy, and Elohim, or Power, also called Se- 
verity, and exhibiting their harmony in his person, (3.) the 
Living God, or Foundation, as being the foundation of the 
Church, and of all the divine knowledge she possesses, and 
(4.) Adonai, or Lord, or Kingdom, representing the Church 
herself, with God indwelling in her as Lord actual, and reign- 
ing in his kingdom, which she is. Many doubts might be 
entertained as to the correctness of this interpretation. The 
terms designating the ten Sefiroth are obviously capable of 
a great variety of mystifications. Let it not, however, be 
thought an objection to the correctness of the above exposi- 
tion, that it is too Christian. The confession of faith which 
the Zoharists laid before the Bishop of Kamenietz, in South 
Russia, in 1760, or a little after, and upon which they re- 
ceived a promise of toleration, exhibits the following ar- 
ticles: I. What God revealed in his Law, rightly under- 
stood, according to the tradition, (probably the Kabbala, not 
the Talmud, which they had just burned publicly,) must be 
received. The worship of God must be the result of our 
knowledge of him, otherwise it is a dead work. II. The 
doctrines of Moses and the Prophets have a hidden sense, 
beside the obvious and literal, and from that hidden sense 
flows that knowledge of God. III. The comments of the 
Talmud are full of errors, and lead to immorality. IV. 
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There is one God, Creator and Preserver of all. V. God 
manifests himself in three Persons, (probably, in their minds, 
S'^aD, or faces, which leaves room for a definition widely differ- 
ing fi-om the meaning of inoajaaig in Greek, or person in 
English.) VI. God revealed himself on earth as man, (prob- 
ably the Adam Kadmon, as indwelling in Adam before the 
fall ;) he laid aside this form after the fall ; but he took it 
again afterwards, for the purpose of an atonement. VII. 
Jerusalem will never be rebuilt ; no carnal Messiah is to be 
expected ; but God will once more appear in human form, to 
deliver all men from sin. This is doubtless the most fav- 
orable exposition of their tenets, made to suit the taste of 
the Bishop. It remains true, however, that they have very 
much in common, in their views of the Divine Being, and of 
the person and character of the Messiah, with the Ebionites, 
the Nazareans, the Valentinians and other Gnostics. 

I now give the promised communication. Writing, as I 
do, under the pressure of other avocations, I shall probably 
add but little to it, by way of elucidation. Some of its 
mysterious hints I do not comprehend ; but I hope that 
what is intelligible of it, may still prove enough to reward 
its perusal. 

The only thing I have to add, in order to place this paper 
in its proper light, is, that the Messiah so often referred to 
in it, was declared orally, by the author of it, to be Jesus 
of Nazareth, and not as we might have suspected, the leader 
of their sect, namely, the famous Shabbathai Zevi. 



ye truth-seeking men ! As mine ears have heard a few 
words concerning you, and my heart has rejoiced, I also, 
one of those known to you, have in some sort advanced one 
word out of a thousand. 

A kingdom divided by a water has become two, so that 
from each shore of its division I make known to you a little 
word.* 

1 hope that with (hearing) thus much, if any man has his 
eyes in his head, his heart will rejoice. 

* The sense of this paragraph, which is expressed very awkwardly and ob- 
scurely, I do not understand. 

VOL. II. 8 
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Now, first, it is to be known, that the knowledge of wis- 
dom is a garden, whicli is called Paradise. And in this 
garden -like world there have entered four (kinds of) persons 
upon an Unknown, (a mysterious existence). One died, an- 
other became deranged, a third denied the faith ; but one 
entered in peace, and went out in peace. On this account, 
one of the teachers says, " Blessed is he who enters ia peace, 
and goes out in peace."* 

Behold, this garden is the Book of God, which consists 
of forty-eight hahir and five volumes, so that it makes 
fifty -three.f In reference to that, it is said, " God planted a 
garden." As for the first garden, its computation is fifty- 
three.:}: This proves that that garden is a book. And in 
this garden there are found fifty kinds of eatable fruit, 
because the word earth makes fifty ;§ therefore it brought 
forth according to its power, and learned men have taught 
that there are fifty kinds of eatable flruit-trees. This may 
appear much, but what remains of them, now, follows the 
number thirty, and these thirty are di-vided into three divis- 
ions, of ten kinds each. So that first come apples, raisins, 
figs, and fruits like unto these, which are eaten entire. These 
are ten. The second kind numbers ten, namely, filberts, 
almonds, walnuts, and such like, and what is eatable in them 
is within a shell. The third kind numbers ten, namely, 
dates, plums, olives, and such like. They are also ten, and 
that which is eatable of these is outside of a shell, (or stone). 
All these together are thirty kinds ; and although they are 
three tens, they are divided into three kinds. And there 
are in the world thirteen kinds of herbs ; there are indeed 
many others besides, still these are superior. And there 
are seven other kinds of food. All these make fifty in num- 
ber. In reference to all these the true Lord God Most High 
commanded our father Adam, that he might eat of all the 

* This little allegory reminds us of the Tabula Oebetis. The quotation may 
be from Psalm cxxi. 8. 

■j- What this division of the Old Testament means, I do not understand ; nor 
do I know what to make of the expression "bahir," for the connection in 
which it stands excludes any reference to the Kabbalistic Book Bahir, men- 
tioned above. There is probably a mistake, here, in the original, which I am 
unable to rectify. 

:j: The word for garden, n, gan, stands in the Hebrew numeral system for 53, 
J being 3, and ], 50. 

§ The word for earth, ilOTX, makes 50. 
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trees in the garden. Tliere are of eatable trees fifty kinds, 
which are all in the garden of wisdom. Behold, my friend, 
and know, that however many prophets, and wise men, and 
perfect men, have come, they have all eaten of the delicious 
fruits of the trees of this garden ; some of one kind only, 
some of five, some of fifteen, according to the ability of 
each. But Moses attained to forty -nine kinds, that is, one 
less than fifty. But as for the fiftieth, which is wheat, also 
called bread, none but he whom God hath sent knows, or 
can eat, that bread. Therefore said Adam, " I have eaten, 
and I shall eat." Adam, by eating this, (probably the fiftieth 
kind,) did sin ; but the one coming after him, the Messiah 
sent of God, he, making up for that sin, saved the world 
from the power of the enemy, and from his captivity. 
Behold, my friend is after a significant vision, as it were. 
These words are a kind of vision. Blessed is he who un- 
derstands the significancy of it ! 

And the Messiah, by his own power, has pardoned and 
remitted all manner of sins, and by the waters of his fountain, 
has purified our souls ; has made known and manifested to us, 
afterwards, the Creator of the earth and the heavens, and thus 
has made our souls to be, again, gifted and happy. For this 
is clear, namely, the soul is spiritual, and therefore nothing 
can make it happy, except the knowledge of the true God. 
If thou askest the question, whether, if a man should perform 
a good action, his soul is not rendered happy by it ? (the 
answer is,) This is true; but the good deed of the man 
came from his knowing God. If a man does not know 
God, no good action will ever come from him. It is a 
deliberate word ; a good work comes from the knowledge 
of God, and if a man should say, I know God, without 
believing in the Messiah, this is beyond question contrary 
to the truth. We must first believe in him, then, by his 
kindness, learn to know God, to know him and to serve 
him. And that the faith in him whom he has sent, comes 
from knowing him, (God,) is clear from this, that the Lord 
God has thus said, " From the trunk of Jesse a rod shall 
come forth, and a branch shall grow out of his roots. The 
Spirit of the Lord shall rest upon him, the Spirit of wisdom 
and of understanding, the Spirit of counsel and of might, the 
Spirit of knowledge and of the fear of the Lord."* Behold, 

* Isaiah xi. 1, 2. 
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tlie Spirit is four-fold, and the Second Verse says of this 
Spirit, " The Spirit of God moved upon tlie deep." When 
the worlds were not yet, that Spirit was, and of this Spirit 
the void (chaos) was full ; he laid hold upon what was in- 
tangible ; darkness became light. With this Spirit was the 
First, (Adam?) and so also was the Last. Therefore it is said, 
" The first represents the last." And besides this it is said, 
" The S])irit, (wind,) comes from the four winds."* The ex- 
planation of this word is, that the excellent name of the 
Lord Most High, rniii , has four letters. From these four 
letters comes this Spirit. The Lord declares, and says, 
" Behold, as for him who is sent from God, unto him will 
I give this Spirit ;" he says, " I will pour out my Spirit upon 
you, and ye shall live."t How blessed are those who accept 
the Spirit of the Lord Most High, and believe in him ! And 
on this account, the Lord has said, " He who is sent by me 
will delight in nothing, but in the fear of the Lord. He will 
not judge after the sight of his eyes, nor reprove after the 
hearing of his ears. But he will judge the poor according 
to righteousness, and administer the rights of the meek of 
the earth in justice. He will smite the earth with the rod 
of his mouth, and slay, with the breath of his lips, the 
wicked.":]: And by this it is easily understood, that to 
believe in him is a duty, and that, without knowing him, 
there is no possibility of knowing God. And on this 
account, the possessors of knowledge, who are the family of 
perfection, have made a saying, namely, " With Adam I ate 
the (forbidden) meat ; witli I^ oah I fell into the full bowl ; 
thrice I came into the world ; once more I must come." 
Behold, my friend, and understand that saying by this text ; 
for why does he say, " He made them male and female, and 
he called their name man, (hia, Adam) ?" As to this verse 
there is a question, for every man is a man, but he has still 
another name. But for that man whom he created with his 
own hands, he created no other name, but called him merely 
Adam, so that we might understand and know, from the 
nature of the very letters, that Adam, an^, has three letters ; 
the akf, a, is Adam, the dal, i, is David, and the mem, b, 
is the Messiah. Behold, the knowledge of this men receive ; 
it is mysterious, passing from one understanding mind to 

* Ezekiel xxxvii. 9. f Id. xxxvii. 5. $ Isaiah xi. 3, 4. 
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another, and from one endowed witli sigtit to another. It 
is a plain proof that the first one who was Adam, (man,) is 
that one ; and afterwards comes from the stem of Jesse a 
rod, which is David ; and the branch growing out of him is 
the one coming afterwards, the Most Holy.* In reference 
to him, it is said, "I am the First," that is, I am that Adam, 
(man,) who is first of all,f and "I am the Last," that is, I 
came last of all; "and beside me there is no God,":j: which 
means, beside me there is no one who makes God known. 
He it is who makes the Lord known to us. And the Lord 
has thus said, concerning him, " Therefore shall the Lord 
for his own sake give you a sign. Behold, a virgin shall be 
with child, and shall bear a son, and shall call his name 
Immanuel."§ ye blind! open your eyes, and behold 
him. We have not said it, but the Lord has commanded it, 
and has called him "my righteous (servant)."! And he is 
that righteous one of whom he said, " The just one shall live 
by his faith."^f A mysterious word ! That "just one" is 
the Messiah, who is now alive by his faith, and who quick- 
ens and justifies all who are just, by this faith.** And how 
blessed are all those who live by this faith ! Concerning 
these, he has said, " Ye who cleave to your Lord, are safe." 
Now this means, indeed, that they are buried under the 
ground, but yet, however many departed with this faith, that 
they are even now alive, and shall never perish. And on 
this account, Solomon said, "I praise the dead, who have 
died already, more than the living, who are now in life."f f 
This means, as for those dead, who departed in the faith, 
their praise is greater than the praise of those who live, 
but have no faith. Therefore, if there be no faith in a man, 
there cannot possibly be any good works. And thou must 
know that faith is a tree; and therefore is its computa- 
tion one with that of faith,:]::]; and faith is called the tree 
of life. And thus a verse says, " This is the tree of life to 

* Daniel ix. 24. 

f tltyxin DIX, the first Adam of the Kabbala. 

J Isaiah xliv. 6. § Isaiah vii. 14. | Isaiah liii. 11. 

^ Habakkuk ii. 4. 

** That is, who quickens and justifies, by this faith, aU the righteous. 
jf\ Ecclesiastes iv. 2. 

:j: j What manner of mysterious Rabbinic computation Is referred to here, 
I do not know. 
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those that embrace her." And to our sire Adam it was 
said, "The tree of life, in the midst of the garden." Behold, 
the garden is a book, and the tree of life is faith. Behold, 
my friend, this tree of life which is in the midst of the 
garden, is our faith. Behold, the Lord has said concerning 
this, " As often as a man, (or Adam,) shall stretch forth his 
hand, and take of its fruit, and eat, he shall live forever." 

Now, as for this faith which is a tree, its root is the first 
letter, (i,) in the Lord's excellent name, (mn"'). And the 
stem, or upright part, of the tree of life, they made in five 
hundred years one,* which means that the stem is the 
second letter, (ri). The tree itself is the third letter, (i). 
The fruit is the fourth letter, (n).t 

This renders it quite plain that faith, which is a tree, is 
the Lord's name ; and our faith is that tree. Therefore, no 
service is acceptable to the Lord, different from these three 
things. These three things have their beginning in the 
heart, their confession by the tongue follows, and the works 
of the hands make the end. If these three exist, then faith is 
right. First, a firm faith in the heart is the root of the tree, 
hidden and buried ; the confession of the tongue is the tree 
itself; and the works are the fruit of it. Li reference to this, it 
issaid, "Every man shall eat of the works of his own hands.":]: 
These three make one tree, and the true faith is that which 
is bound up in the Lord's name," (!n!T').§ As for those men 
who confess with the tongue the faith which they have, 
and who do works according to their confession, of those 
men God says, "Ye are men," men who are the children of 
God ; and they are those who are attached to his Messiah. 
It is the desire of God, that a man should have faith. To 
these men God said, " Ye are my children." And as con- 

* !Here the manuscript makes no sense. 

f This whole speculation is unintelligible, except so far as the ■writer labors 
to make the name Jehovah symbolical of the different stages of a life of faith. 

\ Psabn cxxviu. 2; Isaiah iii. 10. 

I The Book Zohar on Deuteronomy, fol. 127, col. 503, says about nln^ "Kin 
SffT" Xini 'in Xini rrn," that is, he was, and he is, and he will be. This 
designation of God as him that was, is, and is to be, we find frequently in the 
Kabbala. But it is not there only. I add another Rabbinic passage, because 
of its extraordinary character, namely, that of Saadiah Gaon, quoted by 
StoUberg, Rel.Jem. I. 388, and Baehr, Symbolik des Mos. Oult.,1. 155, "These 
three lights are one ; their relation to one another is that of unity ; they are 
the uniting and the united ;" and again, " They are beginning, middle, and 
end ; they are one point ; this is the Lord of the world." 
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cerning belief in his Messiah, God has said, " Behold my 
servant whom I uphold, mine elect in whom my soiil 
delighteth ; I have poured upon him my Spirit, that he may 
bring forth judgment unto the Gentiles. He shall not cry, 
nor, lifting up his voice in the streets, cause it to be hearcl. 
The bruised reed he shall not break, and the smoking 
wick he shall not quench. He shall bring forth judgment 
unto truth. He shall not grow tired, (neglectful,) neither 
weary, (disgusted,) to put judgment in the earth, and the 
islands shall wait for thy law. And that Lord who created 
the heavens, and spread them out, and made the earth, and 
the things that grow therein, who giveth soul (breath) to the 

Eeople upon it, and spirit to those who are in it, the 
lord God, saith also, '1, the Lord God, will call thee in 
righteousness, and take thee by the hand, and will preserve 
thee, and will give thee for a covenant to the people, and 
for a light to the Gentiles ; that thou mayest open the blind 
eyes, and bring out the prisoner from the chains, and those 
that sit in darkness, from the prison-house. I am the Lord, 
this is my name. My glory will I not give to another, nor 
mine honor to idols.' "* On this account, the Gospel also 
says, "Holy is he who cometh in the name of the Lord." And 
the Lord said, " This is my name." About this, the Lord 
has said, "The just one is the foundation , of the world."f 
Whatever kind of burden exists, he has borne it upon him- 
self, and taking upon himself the sins of all those who believe 
in him, he ever asks pardon for us from his Lord, (i_{.^Lo). 
And thus some have indicated, that God together with all 
things, constitutes one edifice. That just one is the founda- 
tion of that edifice ; so that the edifice is indeed greater 
than the foundation, but the foundation is that which sup- 
ports the edifice ; and the foundation is the expositor.;]: An 
edifice, without a foundation, is no edifice at all ; this is plain. 
To say, there is a God, without that just one, is like say- 
ing, there is an edifice without a foundation, and is a lying 
testimony. It is necessary that we should first have iaith 



* Isaiah xlii. 1-8. 

f Which means the ninth Sefirali, called Foundation, and the Living God, 
and which represents, according to some, the Messiah, The tenth Sefirah is 
then the Church built upon him. 

^ That is, the one making manifest the edifice. 
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in him ; then, to say, " His Grod is,"* will be a true confession. 
Behold, my friend, there are many passages found to this 
effect, that we should get a knowledge of him by believing 
in his Messiah ; and whatsoever his Messiah has commanded, 
according to that we should serve him. And the Lord de- 
clares thus, " Ho, ye who are saved from among the na- 
tions, assemble yourselves and come, draw near. Those who 
carry the log of a carved idol, those who pray to a god 
that cannot save, have no understanding, "f Now, if it be 
asked. To whom, gathering ourselves together, shall we 
draw near? he commands, "Assemble and draw near to 
him whom I have sent, the Messiah ; for he whom I have 
sent, knows of me, and he will make it known to you, that I 
am God. And I have raised him up in righteousness, and 
will make his paths even. He will build my city, and he 
will make free, without price and without reward, those 
who are persecuted and bound, saith the Lord of hosts.":]: 
Behold, this one will open your eyes, and ye shall see and 
know. This is clear and obvious, that, as he said, " I have 
raised him up in righteousness, " there is no other Messiah 
beside him who is raised up in righteousness. This Lord, 
((..-^■2» uo,) has " made his paths even ;" he has also shown 
unto us those paths. And as concerning those paths, he 
has said, that his ways are ways of peace, and all his paths 
are paths of pleasantness ; and in his ways are not found 
quarrels, nor evil or wicked works, at all. And as for that 
he said, " He will build my city," the city of God Most 
High is the Book of God, which is a city of knowledge. 
This book he has built up anew ; and God proclaimed this, 
saying. Thus shall it be; and thus it has happened, and 
thus is our faith. And the persecuted, and the captives, 
the Creator of all, freeing them from Satan's power, has 
brought back. And now, my friend, he who will not listen 
to the explanation given of these passages, nor believe in 
his Messiah, nor by him know the Lord his Creator, that 
man is, beyond doubt, even now a bond-slave of Satan. 
" What is crooked cannot be made straight,"§ and in refer- 
ence to those men, God has said, " Make known, and cause 
them to draw near, yea, let them take counsel ; who is he 

* That is, he has a God to reveal. f Isaiah xlv. 20. 

t Isaiah xlv. 13. § Ecclesiastes i. 15. 
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that declared this from former days, and made it known 
from that time ? Is it not I, the Lord, and there is no God 
beside me!"* And God said thus, "From the rising of 
the sun to the going down of it, let them know that there 
is none beside me ; I am the Lord, and there is none beside 
me." Behold, this text is to thee a sign, that in these days, 
as it may be seen, they need to know the Lord in every 
part of the world, and to beheve in his Messiah. 

Thus much is sufficient. And God, in order to make him- 
self known, has thus spoken, " I am the First, and I am the 
Last, and beside me there is no God." "I am the First" 
means, I have no father, for the father of any one is his 
senior, that is, there is none before me, who should be a 
father unto me ; but I, the Lord, am the father of all those 
who know me. To use a comparison, it is just as with a 
silk-worm, which comes forth from the butterfly, and the 
butterfly is older than the worm, but the latter has in its 
turn produced the butterfly, and afterwards, remaining within 
that, (such being the design,) has gone abroad, in order to 
make itself known, and when it has gone abroad, has become 
two-winged. Behold, if thou takest the significance of alef 
in briefj it means that God is one. This is the meaning of 
alef. Behold, my friend, I have begun to speak to thee 
about the alef; but also about the other letters thou art in 
error. " I am the Last" means, after me there is none other 
who is come forth from me, and is like unto me, so that he 
might be my son, for the son is like unto his father ; and 
therefore he has said, " To whom will ye liken me ?" There 
is none other God like unto him. But us who have become 
like unto him, he has called sons. " There is no God like 
me" means, there is none who can be my brother, (fellow,)t 
for I am, and there is none like unto me, either before me, 
or coming after me, who might be my brother, (fellow). 
But ye know me, ye are my brethren. And thus a text 
speaks, saying, " For my brethren and for my companions, 
I will now say, ' Peace !' ";}: Behold, my friend, this is the 
God whom I know, and there is none besides. my 



* Isaiah xlv. 21. 

f Compare here Zechariah xiii. "7, and the meaning of VT'lZV, or fellow, in 

the Hebrew Concordance, and the reasoning of the writer may suffer very 
seriously. 

\ Psalm cxxii. 8. 
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friends, I have not seen you, nor known you, nor heard you, 
that I should make unto you a true (full ?) confession. A 
man who confesses his faith, without seeing or hearing some 
thing (first), transgresses the command of God. If it be so 
decreed, and we meet one another by the compass I have 
here given, then we shall understand one another, and I 
shall inquire of the state of all who are on your side, far 
and near, together with peace and prayer. Amen. 



I have nothing to add, except that the hint the writer 
has given, that farther disclosures might be expected upon 
a personal acquaintance, is well calculated to excite my 
curiosity. The manner of interpreting Scripture has doubt- 
less appeared strange to some. The quotations are often 
made from memory; but a comparison of those adduced 
with Kieffer's translation of the Old Testament into the 
Turkish, has fully convinced me that the writer of the above 
communication must be in the habitual use of that version. 
This circumstance naturally leads to various not uninteresting 
reflections, as that Kieffer's version of the Bible into Turk- 
ish is probably far more extensively used than we are aware 
of; that the leader of the followers of Shabbathai Zevi, 
using the Turkish language, cannot be very familiar with 
the original of the Hebrew Scriptures ; that consequently 
his flock understand little of it ; and other like inferences. 



